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Executive Summary & Highlights:

This report begins with a resolution of the San Xavier District Council (No. SXDC 01-21-04) to grant
saguaro cacti (Carnegiea gigantea) “juridical personhood” and legal protection as a sacred plant and
historically recognized kin to all O’odham people. It then reviews historical, cultural and legal

precedents that make the case for this protection, as well as the case for the O’odham’s inviolable access to
and traditional use of saguaros. This protection and respectful access to saguaros and other sacred plants
by these Indigenous First Nations communities are needed to maintain the O’odham himdag or spiritual
traditions. It should be regarded by all governments as one of the many “unalienable rights” of the
O’odham granted as part of their Constitutionally guaranteed religious liberties. The primacy of spiritual
freedoms for all cultures has recently been reaffirmed in Secretary of State Pompeos’ speeches and the
report he sponsored by the U.S. Commission on Unalienable Rights (2020).

This briefing also makes the case for “legal standing” of the saguaro cactus (ha:shañ) as a protected, sacred
plant in the historic O’odham homelands of Arizona, USA and Sonora, Mexico, both on and off
reservations. There is abundant historic documentation that the O’odham regard saguaros as one of their
kind or as kin with human heritage. O’odham ethics forbid their destruction or damage by anyone. Because
saguaro fruits are used to ferment a sacramental wine for rain-bringing ceremonies that maintain the
harmony between humans and nature, they are as essential to O’odham spirituality as sacramental bread
and wine are to the Holy Eucharist in Christian traditions.

Our research suggests that the destruction, damage or poorly managed transplanting of saguaros during
the border wall construction on federal lands amounts to violations of the Constitutionally guaranteed
religious liberties of First Nations of the Tohono O’odham, Hia c-ed O’odham and Akimel O’odham
communities. It is also at variance with a 2012 Memorandum of Understanding signed by the Department
of Defense regarding Native American sites and sacred plants on federal lands. The mutilation of saguaros

and the blockage of the O’odham’s access to them in the Roosevelt Reservation along the border
is also a violation of the 1937 Presidential Proclamation by Franklin Delano Roosevelt. FDR’s
proclamation guaranteed Tohono O’odham tribal members their inextinguishable rights to
harvest saguaro fruit in the Organ Pipe Cactus National Monument.

By a long-standing interpretation of that proclamation by several federal agencies, the Tohono
O’odham and Hia c-ed O’odham have legal rights-of-way to harvest in the adjacent Roosevelt
Reservation along the international boundary line, an area intended to be free of all
construction and obstructions. After nine decades of all federal agencies adhering to
President Roosevelt’s proclamation, Homeland Security and the Army Corps of Engineers
have violated the long-established easement rights of the O’odham to access the saguaros
fruit in the Roosevelt Reserve. Many legal scholars have confirmed that no Presidentially
declared or “trumped-up” national emergency should override First Amendment religious
freedoms. Nevertheless, thousands of sacred saguaros in Organ Pipe Cactus National
Monument and the Roosevelt Reserve have been destroyed by DHS, the Army Corps of
Engineers and their contractors. This is tantamount to a legal violation of Constitutional
religious freedoms and should be taken into the courts.
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This report recommends the following actions:

1. removal or relocation of the border wall away from sacred sites and natural populations of saguaros
and other sacramental plants;

2. re-consecration of damaged sacred plants and sacred sites by O’odham spiritual leaders (with federal
agencies paying those involved);

3. return of and respect for the unrestricted access of O’odham tribal members to saguaro fruits and
spiritual practices anywhere in Organ Pipe Cactus National Monument;

4. restoration of native vegetation damaged along the border to include saguaros, organ pipe cacti and
their nurse plants such as ironwoods, mesquites and paloverdes;

5. restitutional compensation for tribal, National Park Service, and National Wildlife Refuge
professionals who flagged and mapped all sacred sites and plants of concern at the request of DHS.
A majority of this information was then ignored those that had requested it;

6. cultural sensitivity training for all DHS employees working on the border to ensure that they
understand and will not violate Native American Religious Freedoms again;

7. indictment and prosecution of any federal or state employees or their contractors who dare damage,
destroy, or desecrate saguaros or sacred sites in the historic homelands of the O’odham ever again.
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NOTE TO READERS: The Chukut Kuk District unanimously passed a similar
resolution, and we anticipate that other tribal entities will soon do the same.
Chukut Kuk District extends from the Nation’s eastern boundary, spanning most of
the 62 miles of the southernmost boundary of the Tohono O’odham Nation.
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References Which Justify the Points
Made in the Resolution and Executive Summary
Can Saguaros Have Legal Standing? Yes!
The 1972 book Should Trees Have Standing? became a rallying point for the burgeoning environmental
movement and launched a worldwide debate on the basic nature of legal rights of trees and wildlife, which
has now reached the U.S. Supreme Court. Over the five decades since the book’s publication, author
Christopher D. Stone has periodically updated his legal arguments and compiled case law that
demonstrates the impact his ideas have had on the courts, natural resource agencies and society as a whole.
At the heart of this case law is a compelling argument that the trees, wildlife, rivers and mountains should
be granted juridical “personhood” and the legal rights to protection associated within it (Stone 2010).¹

More recently, the late Native American studies scholar Steve Pavlik (2015) asked, “Should Trees Have Legal
Standing in Indian Country?” His answer—based on the long traditions that First Nations peoples have had
with certain sacred, ceremonial, and specially regarded plants—is a resounding yes:

“The fact is that if a dozen or so municipalities in the United States can rewrite their ordinances to declare their
independence from overbearing federal agencies, state governments, and corporations [in their relations with
trees and wildlife], why not the Indigenous tribes of the United States who possess a far stronger and more
inherent claim to sovereignty?”

“What would such [an ordinance, resolution, or constitutional clause] amendment look like? It could be a single
paragraph that acknowledges that the natural world and its entities—the Animal and Plant People, the
mountains, rivers, sky—are all beings who possess the inherent right to live free and to experience the natural
cycle of birth, life, and death. It would recognize the fact that all of these beings, including humankind,
participate in a reciprocal network of relationships that comprise the great web of life. It would acknowledge
the natural cycle of creation, life, and death and the understanding that one life is willingly given so that another
can go on.”

“In doing so, the clause or amendment would recognize the natural and traditional role of Native hunting and
fishing, as well as the prayers, ceremonies, and other practices that accompany such activities, as being
necessary elements in fulfilling humankind’s role in the scheme of reciprocal relationships. Such an Indigenous
clause or amendment of the rights of nature would be far more thoughtful and complete than anything Western
society has yet to offer.”²

Have Other First Nations Granted Sacred Mountains,
Springs, Plants, or Animals Legal Protection? Yes!
Legal standing for trees and other elements of nature has, in fact, already been granted by other First
Nations peoples in the U.S., as Steve Pavlik’s (2015) research amply documents. This includes the Diné (or
Navajo) Nation of Arizona and New Mexico for example:
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“Thus far only the Navajo Nation has moved in the direction of constitutionally recognizing the rights of the
natural world. On November 1, 2003, the Navajo Tribal Council, with forty-five members voting in favor, four
in opposition, and one abstaining, amended Title 1 of the Navajo Nation Code to recognize the ‘Fundamental
Laws’ of the Diné.”

This included Article 5, the “Natural Law” of the tribe, “which declares and teaches” that:

A) “the four sacred elements of life, air, light/fire, water, and earth/pollen in all of their forms must
be respected, honored and protected for they sustain life;”

B) “the six sacred mountains, Sissnajini, Tsoodzil, Dook’o’oosliiid, Dibe Nitsaa, Dzil Na’oodilii, Dzil C’ool’i’I
and all the a�endant mountains must be respected, honored and protected for they, as leaders, are the
foundation of the Navajo Nation;”

C) “all creation, from Mother Earth and Father Sky to the animals, those who live in the water, those who fly,
and plant life have their own laws, and rights and freedom to exist;”

D) “the Diné have a sacred obligation and duty to respect, preserve and protect all that was provided for we
were designated as the steward of these relatives through our use of the sacred gifts of language and
thinking;”

E) “Mother Earth and Father Sky is part of us as the Diné and the Diné is part of Mother Earth and Father Sky;
the Diné must treat this sacred bond with love and respect without exerting dominance for we do not own
our mother or father;”

F) “the rights and freedoms of the people to use the sacred elements of life,…its sacred sites and other living
beings must be accomplished through the proper protocols of respect and offerings…. It is the duty
and responsibility of the Diné to protect and preserve the beauty of the natural world for future
generations.” (Steve Pavlik 2015)

Other Indigenous peoples—from New Guinea to Canada to Mexico—have taken legal actions to protect
their relations with flora and fauna.

Should Saguaros Be Given “Special Status” Relative
to that Granted to Other Plants? Yes!
Under current Arizona law, saguaros are already granted a highly protected status. It is a felony to steal,
damage, or remove and transport saguaros (and other certain native plants) on state or federal highways
without special permits and tags. While the legal standing of saguaro cacti on O’odham homelands could
be similar to what the Navajo Nation has granted to its sacred plants and wildlife, should saguaros have a
more elevated status than woody trees like an ironwood, mesquite or co�onwood?

Again, our answer is yes. Here we suggest that saguaros have already been conferred by O’odham tradition
with two special features of legal significance:

1. their sacred status as a being, as an ancestor or kin, to the Tohono O’odham; and

2. the use of their fruit in sacramental wine in rain-bringing, life-renewing ceremonies.

We have compiled abundant historic documentation that the O’odham regard the saguaro as one of their
kind or as kin with human heritage. As such, O’odham ethics forbid their destruction or damage by
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anyone. Using their own words and ethical concepts long ago, the O’odham people have already granted
saguaro cacti “personhood.”

Furthermore, people of other spiritual traditions have recognized, respected and accepted how the
O’odham, in their Creation story, deemed the saguaro as a person to be given special consideration. The
Catholic clergy commented on this fact as far back as the year of the founding of the United States, in 1776,³
as did scholars of native religion later working for the U.S. Government (noted below).

Moreover, the fruits of the saguaro have been used for centuries to ferment a sacramental wine for rain-
bringing ceremonies that maintain the harmony between humans and nature. This was also documented
as far back as Pedro Font and Francisco Garces in 1776.⁴ Saguaro fruit should be regarded as essential to
O’odham spirituality as sacramental bread and wine are to the Holy Eucharist in Christian traditions.

3 Font, Pedro. (1931). Font’s Complete Diary. Herbert E. Bolton, editor and translator. Berkeley, CA, University of
California Press.

4 Coues, Ellio�. (1900). On the Trail of a Spanish Pioneer, The Diary and Itinerary of Francisco Garcés. New York,
Francis P. Harper Books.
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Do the Sacramental Plants and Spiritual Practices of the O’odham
Have Legal Protection in the U.S. and Mexico? Yes!
The primacy of spiritual freedoms for all cultures has recently been reaffirmed by Secretary of State
Mike Pompeo and the policymakers of the U.S. Commission on Unalienable Rights (final report released
August 26, 2020).⁵ The Commission on Unalienable Rights would consider saguaro fruits as “essential” to
the religious practices of the O’odham especially in their rain-bringing ceremonies.⁶ Our federal
government’s position is that such spiritual freedoms should not be violated within or beyond U.S.
boundaries.

Mexico has also recognized the sacramental status of peyote to Indigenous peoples, granting them access
to use it even though it is legally protected as a threatened plant. Historically most O’odham lands in the
Sonoran Desert were once part of Mexico, but much of the O’odham homelands were transferred to the
“custody” of U.S. government following the Gadsden Purchase, Treaty of Guadalupe Hidalgo, and the
Papago-Apache (Gadsden) Treaty. These treaties guaranteed the O’odham as new U.S. citizens with all the
religious and property rights they had enjoyed as Mexican citizens (Forbes 1979).⁷

Based on such historic precedents, we argue that the destruction, damage and poorly executed
transplanting of saguaros during the border wall construction on federal lands amounts to a violation of
First Amendment religious liberties guaranteed by the U.S. Constitution. Those religious freedoms apply
not only to Christians, Jews, Buddhists and Muslims, but also to the First Nations of the Tohono O’odham,
Hia c-ed O’odham and Akimel O’odham communities. The following sections provide the details on these
historic precedents that justify this legal, ethical, spiritual, and human rights argument.

Were Saguaros Historically Recognized as Persons? Yes!
Both the O’odham themselves and professionals working in their communities have remarked upon the
special status that the saguaro (or ha:shañ) commands in O’odham communities, ethics, culture and
religion, from Franciscan Font and Garcés in 1776 to the present. Some of these commentaries are from
O’odham scholars themselves, including José Luis Brennan, Juan Smith, Francis Vagages, Ofelia Zepeda,
Danny Lopez and Camillus Lopez. Others come from ethnographers and religious scholars (most of them
working for the federal government) which corroborate in wri�en form the oral histories long transmi�ed
as part of the O’odham himdag—the traditional ways, knowledge, spirituality and values of Piman-speaking
Native Americans.

From 1894 to 1903, Tohono O’odham scholar José Luis Brennan (José Lewis) worked with ethnographer
W.J. McGee and Frank Russell for the U.S. Federal Bureau of American Ethnology recording traditional

5 Pompeo, Michael R. (2020). “American diplomacy must again ground itself in the nation’s founding principles.”
The Washington Post, July 16.

6 Office of Policy Planning. (2020). Report of the Commission on Unalienable Rights. U.S. Department of State,
August 26.

7 Forbes, Jack D. (1979). The Papago-Apache Treaty of 1853: Property Rights and Religious Liberties of the O'odham,
Maricopa, and Other Native Peoples. Davis, CA, University of California/DQ University.
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O’odham narratives and translating them. In the book he co-authored with Frank Russell, entitled
“Naughty Grandchildren”, he tells of an old O’odham woman who chased her bright but troublesome
grandchildren into the mountains, scolding them. Finally, the oldest boy said, “I will turn myself into a
saguaro, so I shall last forever, and bear fruit each summer,” fruits the O’odham are gifted to this day.
When the old woman heard the saguaro whisper this promise, she recognized that it spoke with the voice
of her grandson. When she went up to take him into her arms, she died from injuries inflicted upon her by
the saguaro’s thorns. The other boy turned into a paloverde tree to keep the world green (Russell 1975).⁸

Nearly a century later, Dr. Amadeo Rea (1997), a Franciscan teacher of O’odham students at St. John’s
Indian School, recorded a similar oral history from Francis Vavages, recounting the origins and personhood
of saguaros.⁹ Francis Vavages, an Akimel O’odham who
grew up in Ha:shañ Kuk (Where the Saguaro Stands), told
Rea that “two misbehaving orphan boys went up into the
mountains and turned themselves into a Saguaro and a
Li�le-leafed Paloverde.” This brief excerpt of the longer
story heard by Brennan and Russell a�ests to its
persistence over many decades.

Rea (1997) documents that prominent scholars such as
Francis Densmore, Dean and Lucille Saxton, and Harold
Bell Wright have published credible versions of saguaro’s
origins as a person, akin to humans. In several of the
versions, an athletic young O’odham woman who loved
to play toka (ice-free stick hockey) abandoned her son
while she played, leaving him with only enough milk to
survive on. He finally rediscovered her in another village,
called for her four times, but was ignored. The distraught
boy then found a tarantula spider’s hole to crawl into and
began sinking into the ground, as other children watched,
singing. In four days, the child reappeared above ground,
but had transformed into a saguaro, the first that anyone
had ever seen. When a few children abused it, the saguaro
sank back into the ground again until Raven found him
covered with a wreath of bright red fruit. Raven gorged
himself on so much fruit, that when he went back into the
village, he vomited up the fruit as a foamy substance into
a po�ery olla. This fermented into wine, or nawait. Later,
a “messenger animal”—a badger or jackrabbit in different
recorded versions—tried to carry all the saguaro seeds away, but Coyote the trickster caught up with him.
The seed was knocked free from the messenger’s hand, and spread over the southern flanks of a mountain
where they still grow in abundance.

8 Russell, Frank, with José Luis Brennan. (1975). The Pima Indians. Tucson, University of Arizona Press.
9 Rea, Amadeo M. (1997). At the Desert’s Green Edge: An ethnobotany of the Gila River Pima. Tucson, University of

Arizona Press.



10 Underhill, Ruth, Donald M. Bahr, Baptisto Lopez, Jose Pancho, and David Lopez. (1979). Rainhouse and Ocean.
Speeches for the Papago Year. Flagstaff, Museum of Northern Arizona Press.
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Rea (1997) and others have commented the underlying themes encoded in these narratives:

A. The saguaro cactus has human qualities, vulnerabilities and origins;

B. The saguaro wine feasts, which originated as ways to bring the rains, are linked to a time when Raven
“threw up clouds” after drinking wine; and

C. Saguaros produce most of their fruit on south-facing slopes, like those that reach down from the
Quitobaquito Hills and other south-facing ridges in Organ Pipe Cactus National Monument, and they
cannot be found in abundance everywhere.

Are Saguaro Wine Feasts Regarded As Sacred Ceremonies? Yes!
It is not the purpose of this report to recount or interpret the religious content of the O’odham rain-bringing
feasts, nor reveal any of the details on how they sacramentally share saguaro wine at these spiritual
gatherings. It is our intent only to establish the widespread perception and acceptance of these gatherings
as spiritual ceremonies on par with those of Jewish, Christian, Muslim or Buddhist faiths.

Linguistically, it is clear that the nawait i’idag (saguaro-wine drinking gatherings) of the O’odham are not
just “have and share it” social drinking events. Instead, they are dahiwuak ii “sit and share it” ritual or
ceremonial events, only done in season and led by spiritually trained mamakai (Sylvester Ma�hia in Rea
1997). These ritualized ceremonies are scheduled as soon as saguaro fruit ripen, just before the onset of the
summer rains. The participants are spiritually called to help “to pull down the clouds” to assure soil
moisture, floodwater fertility and food security (Underhill et al 1979).¹⁰ These ceremonies meet
Native American theologian Vine Deloria, Jr’s criteria of season-specific, place-based religious ceremonies



that cannot be moved to another place or time and retain its sacredness.¹¹ To further this point one of our
authors (Verlon Jose 2020) recently wrote in Indian Country Today about the wine feast and other
ceremonies:

“I have a�empted to explain to the federal government how important the continuity of these sacred and
religious traditions are to our people. They are important for the people, but according to our beliefs, they are
also important for the health and well-being of the land itself. We must continue our traditional and religious
practices to keep the world in balance.”¹²

The courts themselves have already legally recognized that the sacred relationship between O’odham
peoples and the saguaro is key to their religious freedom. In 1883, a Court of Indian Offences was
established by Secretary of Interior Teller to a�empt to
eliminate all Native American spiritual practices (which was
later overturned by the courts). Within a decade, this court
tried to prosecute O’odham leaders who presided over rain-
bringing ceremonies that used saguaro fruit wine (Hendricks
2004).¹³ In 1895, in 1897, and again 1908, law enforcers
working for the Indian Agencies disrupted these ceremonies,
then jailed or killed participants for drinking sacramental
saguaro wine at Tohono O’odham and Akimel O’odham
ceremonies (Bahr 2011). This harmful prohibition of the use of
saguaro wine in ceremonies was later overturned in the
courts. Although this abusive government policy took years
to change, by the 1930’s, the Tohono O’odham used their
sovereign powers to reinstate the ceremonies. Tribal councils
then formally legalized participation of tribal members in
these sacred observances (Bahr 2011).¹⁴

For over 80 years, no county, state or federal court has
extinguished the rights of the Tohono O’odham to use cactus
fruit for sacramental wine in their sacred dahiwuak ii rituals,
such as the nawait i’idag or the wi’igita. Case law now sides
with all O’odham on both sides of the border: tribal members
retain legal rights and religious liberties to participate in these
sacred seasonal ceremonies where cactus wine, the fruit and
the saguaro plant itself play roles in ritual observances.

13

11 Deloria, Vine, Jr. (1992). God Is Red: A Native View of Religion, 2nd Edition. Golden, CO, North American Press.
12 Jose, Verlon. (2020). “Border wall construction disrupts Native traditions and violates spiritual freedom.” Indian

Country Today, June 12 op-ed.
13 Hendricks, J.D. (n.d.) Resistance and Collaboration: O’odham Responses to U.S. Invasion. Long Beach, TIAMAT

Publications.
14 Bahr, Donald. (2011). How Mockingbirds Are: O’odham Ritual Oratories. Albany, SUNY Press.
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Did DHS Construction of the Border Wall Damage
O’odham Spiritual Practices and Religious Freedoms? Yes!
While there is an enormous amount of documentation of the role saguaros play in O’odham spirituality
(Crosswhite 1980), does that necessarily mean that the destruction of any saguaro within their historic
homelands is a violation of their religious liberties?¹⁵ Yes, it does.

The Tohono O’odham Nation has taken a formal
position against the border wall construction in
Organ Pipe Cactus National Monument, in part on
religious grounds. In February 2020, Chairman Ned
Norris Jr testified in Congress saying this:

“Finally, while the focus of this hearing is on sacred
sites, I must underscore as well the environmental
damage that ongoing wall construction is wreaking
on wildlife and trees, cacti, and other plants of
documented significance to the Nation. It should be
no surprise that we have deep religious, cultural,
and historic ties to these lands where we have so
long lived. The federal government’s continued
destruction of sites and resources that have religious
and cultural significance to our people amounts to
the bulldozing of our church grounds and our
civilian and military cemeteries. For us, this is no
different than DHS building a 30-foot wall through
Arlington Cemetery, through the grounds of the
National Cathedral, or through George
Washington’s Mt. Vernon.”¹⁶

In particular, spiritual (but tangible) harm was
caused when the O’odham people witnessed the
destruction of thousands of saguaros at the border
wall construction sites in Organ Pipe Cactus National
Monument and Cabeza Prieta National Wildlife
Refuge. This left many O’odham observers in a
condition of post-traumatic stress. As reported in The
Progressive, many O’odham women wept as they saw

15 Crosswhite, Frank. (1980). “The annual saguaro harvest and crop cycle of the Papago, with reference to ecology
and symbolism.” Desert Plants 2(1), 3-62.

16 Norris, Jr, Chairman Ned. (2020). “Testimony to the U.S. House of Representatives Commi�ee on Natural
Resources, Subcommi�ee for Indigenous Peoples hearing on destroying sacred sites.” February 26.
h�ps://naturalresources.house.gov/imo/media/doc/SCIP%2002.26%20-%20Chairman%20Norris.pdf.



hundreds of mutilated saguaros, which were hundreds of years old, piled in windrows within 60 feet of the
borderline (Nabhan 2019):

“A Tohono O’odham woman whispered to me, shocked, as she stood over the carcasses of bulldozed saguaro
cacti, “They are destroying our ancestors. For what?”¹⁷

On December 5, 2012, the Department of Defense
signed a Memorandum of Understanding along
with five other federal entities that pledged full
government-to-government consultation with
First Nations administrations on such issues.¹⁸ It
further pledged to fund training for employees to
do no or the least harm to sacred sites, ceremonial
plants, pilgrimage trails and shrines on federal
lands. In a publication on the Department of
Justice website, these agencies (including
Homeland Security, Customs and Border
Protection and the Army Corps of Engineers)
explicitly recognized that they must avoid
destruction of access to sacred sites and their
culturally significant plants:

“For Native American nations, many religious,
spiritual, medicinal and cultural practices are
linked to a very specific geographical location. If
that specific ‘Sacred Site, Place and/or Landscape’
no longer existed or was inaccessible to Native
people, those specific religious, spiritual,
medicinal and cultural practices would no longer
survive. The cultural practice may be defined by
the place. There is no ability to practice their
culture elsewhere.”¹⁹

These promises have been broken repeatedly since
2019, even though they were not explicitly waived
by the Real ID Act. While Customs and Border

15

17 Nabhan, Gary Paul. (2019). “Healing the desert’s wounds that Trump’s wall is opening.” The Progressive,
November 9. h�ps://progressive.org/dispatches/healing-wounds-trumps-wall-nabhan-191111/.

18 “Memorandum of Understanding Among the U.S. Department of Defense, U.S. Department of the Interior,
U.S. Department of Agriculture, U.S. Department of Energy, and the Advisory Council on Historic Preservation
Regarding Interagency Coordination and Collaboration for the Protection of Indian Sacred Sites.” November 30
2020. h�ps://www.energy.gov/sites/prod/files/2018/01/f47/interagency_sacred_sites_MOU.pdf.

19 “Native American Sacred Sites And The Federal Government: A Training for Federal Employees and Contract
Staff Developed under the Sacred Sites Memorandum of Understanding.“
h�ps://www.justice.gov/file/952031/download.
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Patrol employees and their contractors in Arizona initially offered training to contractors during the
summer and fall of 1999, the protocols were not heeded. Less than two thousand saguaros were salvaged
from construction sites, while tens of thousands were damaged, destroyed or illegally transported by
contractors in a�empts to sell them into black markets.

Tribal members and non-profits are unsatisfied with the following results:

1. Alleged a�empts to sell saguaro parts taken from border wall construction sites in a National Park
Service wilderness area;

2. Bulldozing of thousands of saguaros they claimed they could not transplant inside the National
Monument, even though other horticultural professionals claim they were salvageable;

3. Poor transplanting a�empts by contractors, which is already causing the desiccation and death of some
of the salvaged saguaros;

4. Groundwater pumping that has further reduced artesian spring flows, and affected the growth and
survival of at least seven species of plants of spiritual and cultural significance at the Quitobaquito Oasis
alone; and

5. Disruption of access to sacred sites, trails and saguaros in the Roosevelt Reserve and Monument lands
along the border. This is where the Tohono O’odham were given rights to pray and to harvest saguaros
for food and sacramental wine in President Roosevelt’s 1937 designation of Organ Pipe Cactus National
Monument.

It will be up to appointees in the Biden-Harris administration to reinstate and expand policies that can
prevent further desecration and damage to sacred places and their ceremonial plants.



17




